CHAPTER 12 DOC ANALYSIS

Week 1 Document

Elizabeth Cady Stanton, Declaration of Sentiments (1848)
Elizabeth Cady Stanton (1815-1902) and Lucretia Mott played a major role in drafting the declaration that was presented at the Seneca Falls convention in 1848. The document paralleled the Declaration of Independence and listed the grievances of women, ending with the controversial request for women's rights.

When, in the course of human events, it becomes necessary for one portion of the family of man to assume among the people of the earth a position different from that which they have hitherto occupied, but one to which the laws of nature and of nature's God entitle them, a decent respect to the opinions of mankind requires that they should declare the causes that impel them to such a course. 
We hold these truths to be self-evident: that all men and women are created equal; that they are endowed by their Creator with certain inalienable rights; that among these are life, liberty, and the pursuit of happiness; that to secure these rights governments are instituted, deriving their just powers from the consent of the governed. Whenever any form of government becomes destructive of these ends, it is the right of those who suffer from it to refuse allegiance to it, and to insist upon the institution of a new government, laying its foundation on such principles, and organizing its powers in such form, as to them shall seem most likely to effect their safety and happiness. Prudence, indeed, will dictate that governments long established should not be changed for light and transient causes; and accordingly all experience has shown that mankind are more disposed to suffer, while evils are sufferable, than to right themselves by abolishing the forms to which they are accustomed. But when a long train of abuses and usurpations, pursuing invariably the same object, evinces a design to reduce them under absolute despotism, it is their duty to throw off such government, and to provide new guards for their future security. Such has been the patient sufferance of the women under this government, and such is now the necessity which constrains them to demand the equal station to which they are entitled. 
The history of mankind is a history of repeated injuries and usurpations on the part of man toward woman, having in direct object the establishment of an absolute tyranny over her. To prove this, let facts be submitted to a candid word. 
He has never permitted her to exercise her inalienable right to the elective franchise. 
He has compelled her to submit to laws, in the formation of which she had no voice. 
He has withheld from her rights which are given to the most ignorant and degraded men-both natives and foreigners. 
Having deprived her of this first right of a citizen, the elective franchise, thereby leaving her without representation in the halls of legislation, he has oppressed her on all sides. 
He has made her, if married, in the eye of the law, civilly dead. 
He has taken from her all right in property, even to the wages she earns. 
He has made her, morally, an irresponsible being, as she can commit many crimes with impunity, provided they be done in the presence of her husband. In the covenant of marriage, she is compelled to promise obedience to her husband, he becoming, to all intents and purposes, her master, the law giving him power to deprive her of her liberty, and to administer chastisement. 
He has so framed the laws of divorce, as to what shall be the proper causes, and in case of separation, to whom the guardianship of the children shall be given, as to be wholly regardless of the happiness of women-the law, in all cases, going upon a false supposition of the supremacy of man, and giving all power into his hands. 
After depriving her of all rights as a married woman, if single, and the owner of property, he has taxed her to support a government which recognizes her only when her property can be made profitable to it. 
He has monopolized nearly all the profitable employments, and from those she is permitted to follow, she receives but a scanty remuneration. He closes against her all the avenues to wealth and distinction which he considers most honorable to himself. As a teacher of theology, medicine, or law, she is not known. 
He has denied her the facilities for obtaining a thorough education, all colleges being closed against her. 
He allows her in Church, as well as in State, but a subordinate position, claiming Apostolic authority for her exclusion from the ministry, and, with some exceptions, from any public participation in the affairs of the Church. 
He has created a false public sentiment by giving to the world a different code of morals for men and women, by which the moral delinquencies which exclude women from society are not only tolerated, but deemed of little account in man. 
He has usurped the prerogative of Jehovah himself, claiming it as his right to assign for her a sphere of action, when that belongs to her conscience and to her God. 
He has endeavored, in every way he could, to destroy her confidence in her own powers, to lessen her self-respect, and to make her willing to lead a dependent and abject life. 
Now, in the view of this entire disfranchisement of one-half of the people of this country, their social and religious degradation, in view of the unjust laws above mentioned, and because women do feel themselves aggrieved, oppressed, and fraudulently deprived of their most sacred rights, we insist that they have immediate admission to all the rights and privileges which belong to them as citizens of the United States. 
In entering upon the great work before us, we anticipate no small amount of misconception, misrepresentation, and ridicule; but we shall use every instrumentality within our power to effect our object. We shall employ agents, circulate tracts, petition the State and National legislatures, and endeavor to enlist the pulpit and the press on our behalf. We hope this Convention will be followed by a series of Conventions embracing every part of the country. 

Document Analysis
1. Who is the intended audience?
2. What is the purpose of the document?
3. What is the historical context of the document (what’s going on in the larger scheme of things)?
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John H. Noyes on Free Love (1865)
John Noyes was a Christian minister who is perhaps most famous for founding the Oneida Community in New York in 1848. Oneida was one of several 19th-century utopian communities. Some of these communities, like Oneida, were religious, and others were secular. However, they all adhered to the concept of collective ownership of property and wealth, although different communities interpreted daily living in a communal setting in different ways. The particular form of marriage practiced at Oneida was called “communal marriage,” a system in which every adult female was married to every adult male and vice versa. Not surprisingly, this practice was harshly criticized by outsiders. By 1879, Noyes had fled to Canada to avoid prosecution for immorality. The practice of communal marriage was ended, and the colony broke up by 1881, although several of its members formed a successful company that became famous for its silverware. The excerpt below illustrates some of Noyes’s controversial teachings regarding marriage.

The obvious and essential difference between marriage and whoredom may be stated thus:
Marriage is a permanent union. Whoredom is a temporary flirtation.
In Marriage, communism of property goes with communism of persons. In Whoredom, love is paid for by the job.
Marriage makes the man responsible for the consequences of his acts of love to a woman. In whoredom a man imposes on a woman the heavy burdens of maternity, ruining perhaps her reputation and her health, and then goes his way without responsibility.
Marriage provides for the maintenance and education of children. Whoredom ignores children as nuisances, and leaves them to chance.
Now in respect to every one of these points of difference between marriage and whoredom, we stand with marriage. Free love with us does not mean freedom of love today and leave tomorrow; or freedom to take a woman's person and keep our property to ourselves; or freedom to freight a woman with our offspring and send her downstream without care or help; or freedom to beget children and leave them to the street and the poorhouse.
Our Communities are families, as distinctly bounded and separated from promiscuous society as ordinary households. The tie that binds us together is as permanent and sacred, to say the least, as that of marriage, for it is our religion. We receive no members (except by deception and mistake), who do not give heart and hand to the family interest for life and forever. Community of property extends just as far as freedom of love. Every man's care and every dollar of the common property is pledged for the maintenance and protection of the women and the education of the children of the Community. Bastardy, in any disastrous sense of the word, is simply impossible in such a social state. Whoever will take the trouble to follow our track from the beginning will find no forsaken women or children by the way. In this respect we claim to be a little ahead of marriage in common civilization.

Document Analysis
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3. What is the historical context of the document (what’s going on in the larger scheme of things)?
4. What is the author’s point of view?

O. A. Brownson, "Brook Farm," United States Magazine and Democratic Review, 11 (November, 1842).
Transcendentalism was a literary and philosophical movement that was popular in New England from the 1830s to the 1860s. It gained a wide audience thanks to works such as Henry David Thoreau’s Walden. Among its founders were some of the nation’s most famous intellectuals and writers, including Nathaniel Hawthorne, Charles A. Dana, Ralph Waldo Emerson, Margaret Fuller, and Horace Greeley. Transcendentalism never included a strict religious philosophy, but most of its adherents believed in the divinity of humanity and the natural world and focused on the importance of intuition. Individualism and the satisfaction gained from physical work were central to transcendentalism, and Brook Farm, a utopian community in Massachusetts that existed from 1841 until 1847, attempted to transform those ideas into reality. In its last years Brook Farm was also greatly influenced by Fourierism, a utopian socialist philosophy named for its founder, the French philosopher Charles Fourier. The author of the excerpt below, O.A. Brownson, served as editor of the United States Magazine and Democratic Review from 1842 to 1844. Brownson was such an admirer of Brook Farm and its members that he sent his son there and he worked with community members on various publications. 

With respect to the labor, which is the material wealth of the establishment, and the body of its life, they intend to have all trades and occupations which contribute to necessities and healthy elegancies, within their own borders, so as not to buy them from without, which is too expensive; but at present their labor is agriculture, and the simplest housekeeping....
Every one prescribes his own hours of labor, controlled only by his conscience, and the spirit of place, which tends to great industry, and almost to too much exertion. A drone would soon find himself isolated and neglected, and could not live there. The new comers, especially if they come from the city, have to begin gradually, but soon learn to increase the labor of one hour a day in the field, to six or seven hours, and some work all day long; but there can be no drudgery where there is no constraint. As all eat together, they change their dress for their meals; and so after tea they are all ready for grouping, in the parlors of the ladies, or in the library, or in the music-room, or they can go to their private rooms, or into the woods, or anywhere. They visit a good deal; and when they have business out of the community, nothing seems more easy than for them to arrange with others of their own number, to take their work or teaching for the time being; so that while they may work more than people out of the community, none seem such prisoners of their duties. The association of labor makes distribution according to taste and ability easy, and this takes the sting out of fatigue....
For the women, there is, besides many branches of teaching, washing and ironing, housekeeping, sewing for the other sex, and for the children, and conducting all the social life. They have to hire one washerwoman now, but hope, bye and bye, to do all the washing within themselves. By the wide distribution of these labors, no one has any great weight of any one thing. They iron every forenoon but one; but they take turns, and each irons as long as she thinks right. The care of the houses is also distributed among those who are most active, in a way mutually satisfactory....
...It is truly a most religious life, and does it not realize in miniature that identity of church and state which you think is the deepest idea of our American government? It seems to me that this community, point by point, corresponds with the great community of the Republic, whose divine lineaments are so much obscured by the rubbish of reported abuses (that, however, only lie on the surface, and may be shaken off, "like dewdrops from the lion's mane";) and whose divine proportions are now lost to our sight by the majestic grandeur with which they tower beyond the apprehension of our time-bound senses. For the theory of our government also proposes education (the freest development of the individual, according to the law of God) as its main end; an equal distribution of the results of labor among the laborers, as its means; and a mutual respect of each man by his neighbor as the basis. Only in America, I think, could such a community have so succeeded as I have described, composed of persons coming by chance, as it were, from all circumstances of life, and united only by a common idea and plan of life. They have succeeded, because they are the children of a government the ideal of which is the same as their own, although, as a mass, we are unconscious of it; so little do we understand our high vocation, and act up to it. But these miniatures of the great original shall educate us to the apprehension and realization of it, as a nation.
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Ralph Waldo Emerson, "Self-Reliance" (1841)

Whoso would be a man, must be a nonconformist. He who would gather immortal palms must not be hindered by the name of goodness, but must explore if it be goodness. Nothing is at last sacred but the integrity of your own mind. Absolve you to yourself, and you shall have the suffrage of the world. I remember an answer which when quite young I was prompted to make to a valued adviser who was wont to importune me with the dear old doctrines of the church. On my saying, "What have I to do with the sacredness of traditions, if I live wholly from within?" my friend suggested,-"But these impulses may be from below, not from above." I replied, "They do not seem to me to be such; but if I am the Devil's child, I will live then from the Devil." No law can be sacred to me but that of my nature. Good and bad are but names very readily transferable to that or this; the only right is what is after my constitution; the only wrong what is against it. A man is to carry himself in the presence of all opposition as if every thing were titular and ephemeral but he. I am ashamed to think how easily we capitulate to badges and names, to large societies and dead institutions. Every decent and well-spoken individual affects and sways me more than is right. I ought to go upright and vital, and speak the rude truth in all ways. If malice and vanity wear the coat of philanthropy, shall that pass? If an angry bigot assumes this bountiful cause of Abolition, and comes to me with his last news from Barbadoes, why should I not say to him, 'Go love thy infant; love thy wood-chopper; be good-natured and modest; have that grace; and never varnish your hard, uncharitable ambition with this incredible tenderness for black folk a thousand miles off. Thy love afar is spite at home.' Rough and graceless would be such greeting, but truth is handsomer than the affection of love. Your goodness must have some edge to it,-else it is none. The doctrine of hatred must be preached, as the counteraction of the doctrine of love, when that pules and whines. I shun father and mother and wife and brother when my genius calls me. I would write on the lintels of the door-post, Whim. I hope it is somewhat better than whim at last, but we cannot spend the day in explanation. Expect me not to show cause why I seek or why I exclude company. Then again, do not tell me, as a good man did to-day, of my obligation to put all poor men in good situations. Are they my poor? I tell thee, thou foolish philanthropist, that I grudge the dollar, the dime, the cent I give to such men as do not belong to me and to whom I do not belong. There is a class of persons to whom by all spiritual affinity I am bought and sold; for them I will go to prison if need be; but your miscellaneous popular charities; the education at college of fools; the building of meeting-houses to the vain end to which many now stand; alms to sots, and the thousand-fold Relief Societies;-though I confess with shame I sometimes succumb and give the dollar, it is a wicked dollar, which by and by I shall have the manhood to withhold. . . .
What I must do is all that concerns me, not what the people think. This rule, equally arduous in actual and in intellectual life, may serve for the whole distinction between greatness and meanness. It is the harder because you will always find those who think they know what is your duty better than you know it. It is easy in the world to live after the world's opinion; it is easy in solitude to live after our own; but the great man is he who in the midst of the crowd keeps with perfect sweetness the independence of solitude. . . .
A foolish consistency is the hobgoblin of little minds, adored by little statesmen and philosophers and divines. With consistency a great soul has simply nothing to do. He may as well concern himself with his shadow on the wall. Speak what you think now in hard words and to-morrow speak what to-morrow thinks in hard words again, though it contradict every thing you said to-day.-'Ah, so you shall be sure to be misunderstood.'-Is it so bad then to be misunderstood? Pythagoras was misunderstood, and Socrates, and Jesus, and Luther, and Copernicus, and Galileo, and Newton, and every pure and wise spirit that ever took flesh. To be great is to be misunderstood.
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